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BIBLICAL TIMELINES
IN HISTORICAL CONTEXT
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Discover the big picture of Scripture
in historical order—God’s unfolding
plan from Genesis to Revelation.

« From Creation to the New Creation

v Key events, people, and turning points
v God’s redemptive plan through time
v See how every part connects
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BIBLICAL GEOGRAPHY l i
ANCHORED IN THE STORY

Explore the lands, cities, and routes
of the Bible to see how geography
shapes and reveals God’s plan.

v Where key events happened

v How geography impacts the story

v Visualize journeys, battles, and borders
v Bringing Scripture to life

FOUNDATIONAL PILLARS FOR UNDERSTANDING GOD’S STORY
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OF THE BIBLE
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Understand the key peoples, nations,
and groups God uses throughout

Scripture to accomplish His purposes.

v Nations, tribes, and ethnic groups

v Their role in God’s plan

v Allies, adversaries, and neighbors

v God’s redemptive work among all peoples




~ INSPIRED REVELATION

THE BIBLE 1S ONE COHERENT SET OF 66 WRITINGS
THAT TELLS A NARRATIVE STORY FROM GENESIS TO REVELATION.
THE STORY IS ANCHORED IN GOD’S REDEMPTIVE PLAN.

THE BIBLICAL TEXT THE STORY Ir BPr.LS THE MESSAGE OF THE STORY ([l THE MEANING OF THE MESSAGE
What God has written God’s unfolding narrative God’s truth for His people God’s purpose for our lives

The 66 books of the Bible— From Creation to New Creation, The story reveals God’s character, ‘ The message shows us how to live
| divinely inspired, preserved, the Bible tells one grand story— His promises, His redemption, today in light of eternity—
and trustworthy. Y God’s plan to redeem His people | | and His call to faith, repentance, * for God’s glory and our good.
e —— and restore all things. and obedience. ey —
“All Scripture is breathed out by God . ; ; _ 5 =t _ “For we are His workmanship, created
and profitable for teaching, for T?"wse things are written thfzt you may .For the message of the cross is. in Christ Jesus for good works, which
’ reproof, for correction, and for believe that Jesus is the Christ, the Son foolishness to those who are perishing, God prepared beforehand, that we
e » of God, and that by believing you may but to us who are being saved it is the ; » |
raining in righteousness. i should walk in them. |
have life in His name. power of God. |
L 2 TimoTHY 3:16 L JorN 20:31 J L Ve e el 1 J L EPHESIANS 2:10

THE TEXT TELLS THE STORY. THE STORY REVEALS THE MESSAGE

AND THE MESSAGE DEFINES THE MEANING. = i

Cat b



THE BIBLE IS ACTUALLY
66 ANCIENT WRITINGS

+—— WRITTEN OVER 1,500 YEARS ¢ IN 3 DIFFERENT LANGUAGES ¢ ON 3 DIFFERENT CONTINENTS ———

God’s revelation
preserved through

time, culture,

and geography—

a united message

of redemption.

il

e

/I‘I-\"' i el 5o -’/@\} 3 LANGUAGES | /@) 3 CONTINENTS

(

oo / 39 in the Old Testament " Hebrew =" Asia

(Old Testament) (Much of Israel, Babylon, Syria)

27 in the New Testament
Aramaic Africa

(Portions of Old Testament) (Egypt)

One complete story—

God’s plan of redemption Greek Europe
(New Testament) (Greece)

from beginning to end.




- THE BIBLICAL TIMELINE

~~=————— GOD’S PLAN FROM CREATION TO REVELATION —————

“I will make you into a great nation, and I will biess you... and ad fusmppdr: sle tmd peopis on earth
will be blessed through you.” Genesis 122-3

1. CREATION 2. THE PATRIARCHS 3. EXODUS & LAW 4. CONQUEST & 5. UNITED MONARCHY | 6. DIVIDED KINGDOM 7. EXILE 8. RETURN & 9. INTERTESTAMENTAL 10. THE GOSPEL 11. THE SPREAD OF

Genesis 1-2 p Exodus-Deuteronomy SETTLEMENT 1 Samuel-2 Chronicles 1 Kings 12-2 Kings 2 Kings 17, 25 RESTORATION PERIOD & JESUS CHRIST CHRISTIANITY
_— Joshua-Judges Daniel, Jeremiah Ezra-Nehemiah ~400 Years Matthew-John Acts-Revelation

ISRAEL
{North)

God creates everything God calls Abraham and God delivers Israel from Egypt, Israel enters the Promised Land Israel has kings—Saul, David, The kingdom divides into Israel is taken captive by Asgyria. God brings His people back. A time of waiting and The Messiah comes! Jesus lives, The Gospel is preached
and it is good. establishes His covenant. gives the Law at Sinai. and begins to settle. and Solomon. God's kingdom Israel (north) and Judah (south). Judah is taken captive by Babylon.  The temple and the walls preparation for the dies, rises, and offers salvation to the world. The Church
Isaac, Jacob, and Joseph. is established in Jerusalem. God's people face judgment. are rebuilt. coming of the Messiah. to all who believe. is born and grows.
KEY BOOKS: Genesis KEY BOOKS: Genesis KEY BOOKS: Exodus-Deuteronomy KEY BOOKS: Joshua-Judges KEY BOOKS: 1-2 Samuel, KEY BOOKS: 1-2 Kings, KEY BOOKS: Jeremiah, KEY BOOKS: Exra, Nehemiah,  KEY BOOKS: (No new OT books)  KEY BOOKS: Matthew-John KEY BOOKS: Acts,
1 Kings, 1 Chronicles 2 Chronicles Lamentations, Daniel, Ezekiel Haggai, Zechariah, Malachi History: Persian, Groek, Roman rule Paul's Letters, Revelation
CREATION CALL OF ABRAHAM EXoDus ENTERING CANAAN UNITED KINGDOM DivIDED KINGDOM EXILE RETURN INTERTESTAMENTAL JESUS CHRIST CHRISTIANITY NEW HEAVEN &
PERIOD SPREADS NEW EARTH

~4000 BC ~2000 BC ~1446 BC ~1406 BC ~1050-930 BC ~930 BC 722 BC (Israel) ~538 BC ~400 BC - AD 30 AD 30-33 AD 30-100 'ﬁ" h—
(Traditionally dated) 586 BC (Judah)
KEY THEMES THROUGHOUT =  1HBE BIG PICTURE — ALL SCRIPTURE POINTS TO CHRIST
THE BIBLE & The Seed (Gen. 3:15)
8 God's Covenant Faithfulness CREATION COVENANT LAW & LAND KINGDOM REDEMPTION MISSION RESTORATION & The Promised Land (Deut. 30:5)
ﬁ; God's Presence With His People God creates. God chooses a people. God gives His Law ! God rules through F God sends His Son God sends His Church ! God makes all things ¥y The Davidic King (2 Sam. 7:12-16) \ /
‘::,‘ Sin and Redemption ar:]d t‘:’ring:i Is.:atl ir:o kings and pro‘mises to save the world. to the nations. new forever. @ The Suffering Servant (sa. 53) \
Genesis 1-2 Genesis 12-Exodus 19 LICiromesed tanc: A : ") The New Covenant (Jer. 31:31-34)

& God's Promises Fulfilled Exodus—Joshua 1 Samuel-Malachi 1 Matthew-John Acts—Revelation e ;

The Resurrection (Ps. 16:10)

The New Creation (Isa. 65:17;
Rev. 21:1)

@ Hope of a New Creation

5B

“Jesus Christ is the same yesterday and today and forever.” Hebrews 13:8

FROM GENESIS TO REVELATION, ONE STORY—GOD’S REDEEMING PLAN THROUGH HI1S PEOPLE FOR HI1S GLORY. n_j To GOD BE THE GLORY FOREVER! AMEN.




An angel breaks four centuries ofprophet:c silence to announce the forerunner of the Messiah.

BIRTH OF JOHN THE BAPTIST

division of Abijah,” is a real,
textually-attested feature of

E CONTEXT ) i ] ¥ B I HISTORICAL CONTEXT
' : : N ; : b — g o e Zechariah's priestly division, “the
+— VERSE = : el N e h:

m Luke 1:5-25 { T

(Gabriel's announcement
to Zechariah);

Luke 1:57-80

(John's birth, naming,
and Zechariah's prophecy)

TIME

c. 6=5 BC — a derived date
(rides on the Herod-death
dating question at 1002),
not independently
contested

SETTING
the Holy Place of the
Second Temple, Jerusalem

KEY PEOPLE

Zechariah, priest of the
division of Abijah; Elizabeth,
his wife; the angel Gabriel;
John (the child)

WHAT HAPPENED

An angel appears to elderly,
childless Zechariah in the
temple to announce a son
who will go before the Lord
“in the spirit and power

of Elijah.”

Second Temple worship —

1 Chronicles 24:1-19 records
David organizing the priesthood
into 24 rotating divisions, each
serving roughly two non-festival
weeks a year in Jerusalem.

The “silent years” describes an
absence of new prophetic revelation,
not an absence of history — the
Maccabean revolt, the Septuagint’s
translation, and the rise of the
Pharisees, Sadducees, and Essenes
all occurred in this roughly four-
century gap.

The angel casts John explicitly in
Elijak’s mold, echoing Malachi 4:5's
promise that God would send Elijah
before “the great and awesome day
of the LORD” — bridging the last
word of the Old Testament to the
first narrated event of the New.

4 “And thou, child, shalt be called
{i/ the prophet of the Highest: for thou
- shalt go before the face of the Lord
to prepare his ways; To give knowledge
ofsah-'atfon unto his people by the
remission of their sins, Through the
tender mercy of our God; whereby
the dayspring from on h:g!z hath
visited us, To give light to them that
—’ sit in darkness and in the shadow of
death, to guide our feet into the way

\ Luke 1:5-25 records Gabriel’s
& announcement to Zechariah i

the temple; Luke 1:57-80 records

3 of peace.” — Luke 1:76-79 (KJV)
THE STORY: . THE MESSAGE: =
b After roughly four centuries { ﬁ b John is named the forerunner 4. THE MEANING:
without a new prophetic word, ,/I in the spirit and power of Elijah” f ®A The last word of the Old Testament

God breaks the silence not with A 4 ; R |
a king or an army but with a > — the promised one who W=——=-9 and the first narrated event of the

In

John's birth, naming, and Zechariah's childless elderly couple and a prepares the way for the | ™ New connect directly — the

prophecy over him.

message delivered in the temple’s Lord’s own arrival. biblical story doesn’t reboot here,
inner sanctuary. it continues.

c.52.  “And the child grew, and waxed strong in spirit, and was in the deserts till the day of his shewing unto Israel.” — Luke 1:80 (KJV) .%3-9




| CONTEXT I

Verse

Luke 2:1-20 (primary);

Matthew 1:18-25 (bridging,
| the angel’s word to Joseph)

Time

c. 6—4 BC, before Herod the Great’s
death (4 BC consensus vs, a minority
1 BC position). Contested separately
and more seriously: the census of
Quirinius (Luke 2:1-2) — Josephus
dates Quirinius’s governorship/census
to AD 6, roughly a decade after
Herod’s death, a genuine unresolved
synchronization problem with no
scholarly consensus on the resolution

Setting
Bethlehem, “the city of David”

|
T — | -
b, ™

Key Peogl
Mary, Joseph, an angel,
a group of shepherds

Birth of Jesus

The eternal Son is born in a manger, in Bethlehem,
under an imperial census — exactly where the

What Happened

Jesus is born in Beth]ehem during
an imperial census and laid in a
manger; an an el announces
gOOd news o greatjo'{ to
shepherds in the fields.

e —

“And the angel said unto them, Be not afraid; for
behold, I bring you good tidings of great joy which shall
be to all the people: for there is born to you this day in

the city of David a Saviour, who is Christ the Lord.”

— Luke 2:10-11 (ASV)

THE TEXT

Luke 2:1-20 records Jesus’s
birth in Bethlehem during

a Roman census, laid in a
manger, and announced to
shepherds by an angel;
Matthew 1:18-25 records the
angel s word to Joseph.

e T

QIO GOD ENTERS HISTORY IN A MANGER

THE STORY

The eternal Son enters history

not in a palace but a manger,
under an imperial census that —
even while creating a real historical
difficuly for interpreters — places
the birth exactly where Israel’s
Scriptures had pointed: Bethlehem,
the city of Dawd

THE MESSAGE

Heaven’s announcement
of “good tidings of great
joy” goes first to shepherds,

not to Rome’s administrators |

or Jerusalem’s elite.

“But Mary kept all these saymgs pondermg them in her heart ” — Luke 2:19 (ASV)

HISTORICAL CONTEXT

| ® The census of Qummus is a genuine,

unresolved historical difficulty —
steelman it rather than smoothing
it over; no single harmonization
commands scholarly consensus.

Roman census practice normally
required registration at one’s current
residence, not an ancestral hometown —
a real objection critics raise against
Joseph traveling to Bethlehem; a
partial, contested Egyptian papyrus
parallel exists but isn’t proof of
identical Judean practice.

The manger detail reflects ordinary
domestic architecture of the period
(many Judean homes had a lower
level for animals) — “no place for
them in the inn” iikely reflects
overcrowded lodging, not that Mary
and Joseph were homeless outcasts,
though this reading of the Greek
katalyma is widely held rather

than certain.

THE MEANING

The gap between an indifferent
empire counting heads and heaven
announcing a Savior to the
overlooked is the announcement
itself — Mary’s own quiet
response models how the news
ﬁrst lands




Verse

Matthew 2:1-12

ik e
Time
within roughly two years of Jesus’s birth,
before Herod’s death. The Star of
Bethlehem’s precise identity is genuinely
contested — competing hypotheses (7 BC
Jupiter—Saturn conjunction, 5 BC comet,
nova/supernova) all struggle to account
for the star’s reported behavior; treat as

unresolved
e

Visit of the Magi
Foreign astrologers travel to worship an infant king while
Jerusalem’s own religious leaders never make the five-mile trip.

5

Setting

a house in Bethlehem (the family had

moved from the birth-stable by this

point, per the text’s own wording)
.

Key People

the magi (Matthew states neither a

number nor that they were kings),

Mary, Herod, the chief priests

and scribes

e — & = s

What Happened

Magi from the East, guided by a star,
arrive to worship the infant Jesus and
present gifts of gold, frankincense,
and myrrh, then return home by
another route.

THE TEXT

Matthew 2:1-12 records magi from the East
arriving in Jerusalem, Herod’s inquiry, the
chief priests correctly citing Micah's prophecy,
and the magi finding and worshiping the child
in Bethlehem before returning home a
different way.

ed with exceedingly
great joy. They came into the house and saw the young child
with Mary, his mother, and they fell down and worshiped him.
Opening their treasures, they offered to him gifts: gold,
frankincense, and myrrh.” — Matthew 2:10-11 (WEB)

= —— —_—

THE STORY

Foreign astrologers travel a great distance,
guided by a star, to worship an infant
“king of the Jews” — while Jerusalem’s
own religious leaders, though able to

cite the prophecy correctly, never make
the five-mile trip to see him themselves.

THE MESSAGE

the chief priests don’t.

" . - )
. o, |
P = - ]

I‘
H
f

Having the right information isn’t
the same as responding to it —
the magi act on what they know,

HISTORICAL CONTEXT

® The Star of Bethlehem’s precise identity

is genuinely unresolved — its reported
behavior (guiding, then resting over a
specific place) resists easy identification
with any known, regularly-recurring
astronomical event.

The text never says there were

three magi, nor that they were kings —
both are later tradition; “three”

is inferred from the three named gifts,
and “kings” likely draws on later
Christian reading of Psalm 72 and
Isaiah 60 onto the scene.

Matthew draws a deliberate contrast:
the chief priests and scribes correctly
cite Micah 5:2 but never travel to
Bethlehem themselves, while the
magi travel a great distance to
worship.

THE MEANING

From its earliest pages, the New Testament
shows the gospel reaching outsiders who
respond, not just insiders who merely know
the facts — a pattern this collection traces
all the way to Paul’s mission to the
Gentiles.

“Being warned in a dream not to return to Herod, they went back to their own country another way.” — Matthew 2:12 (WEB) ¢<¢

@l




THE BAPTISM OF JESUS %
to Jesus insists on baptism “to fulfill all righteousness,” and Father, Son, and Spirit are all visibly present at once. oy

VERSE

Matthew 3:13-17 (primary);

John 1:29-34 (bridging, John
the Baptist’s own testimony)

TIME

c. AD 28-29, anchored by
Luke 3:1-2. One name in
Luke’s list, Lysanias tetrarch
of Abilene, was historically
flagged but an inscription at
Abila resolves this in Luke’s
favor for most scholars.

SETTING

the Jordan River

KEY PEOPLE
Jesus; John the Baptist

WHAT HAPPENED

Jesus insists on being
baptized by John; as He
comes up from the water,
the Spirit descends like a
dove and the Father's voice

names Him “my beloved Son.”

Te———l .-.' %'E_.,p—-—-

. e B
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{+ HEAVEN OPENS, THE SPIRIT DESCENDS *

—
o

= R -

THE TEXT:

THE STORY:

THE MESSAGE:

~ HISTORICAL CONTEXT

» Luke’s synchronism (3:1-2) names seven
independently datable rulers/officials in
one sentence, one of the New Testament’s
strongest examples of historical anchoring.

» John’s reluctance (“I need to be baptized
by you”) reflects a real theological oddity
the text flags directly: Jesus submitting
to a “baptism of repentance,” though
sinless, as identification and righteousness,
not personal need.

* The dove and the divine voice evoke the
Old Testament: the Spirit hovering at
creation (Genesis 1:2) and the LORD’s
voice commissioning His Servant
(Isaiah 42:1). The Gospel writers appear
to intend this connection.

4 “As soon as Jesus was baptized,

# He went up out of the water.

#=-  Suddenly the heavens were opened,

and He saw the Spirit of God
descending like a dove and
resting on Him. And a voice
from heaven said, ‘This is My
beloved Son, in whom I am
well pleased!’”

— Matthew 3:16—17 (BSB)

. [ HE MEANING:

i The dove and the voice echo

b All three persons of the Trinity

J are present and active in a
single scene: the Son baptized,
the Spirit descending, the
Father speaking.

) At the launch of His public ministry,
Jesus insists on identifying with
sinners through John'’s baptism
“to fulfill all righteousness” —
and heaven responds visibly
and audibly.

} Matthew 3:13—17 records Jesus’s

| baptism by John, the Spirit
descending like a dove, and the
Father’s voice from heaven; John
1:29-34 records John the Baptist’s
own testimony identifying Jesus as
“the Lamb of God.”

: | the Old Testament’s own language
W of the Spirit and a chosen,
commissioned Servant — the
launch of Jesus’s ministry is
framed as continuous with, not
a break from, Israel’s Scriptures.

“The next day John saw Jesus coming toward him and said, ‘Look, the Lamb of God, who takes away the sin of the world!"”— John 1:29 (BSB) aag—’




Matthew 4:18—22 (primary);
paralleled Mark 1:16—20,
Luke 5:1-11;

John 1:35—42 (an earlier
initial meeting)

TIME

early in Jesus’s Galilean
ministry, c. AD 27-29 —
not independently
contested

SETTING
the shore of
the Sea of Galilee

KEY PEOPLE

Jesus; Simon Peter, Andrew;
James, John; their
father Zebedee

WHAT HAPPENED

y Jesus calls two pairs of

fishermen brothers away
from their nets and
livelihoods with an
immediate summons:
“Follow me, and I will
make you fishers of men.”

THE TEXT:

Matthew 4:18—22 records Jesus

calling Simon Peter and Andrew,
then James and John, away from
their nets and their father’s boat.

JESUS CALLS HIS FIRST DISCIPLES

Jesus calls working fishermen away from their nets with a simple, immediate summons.

THE MESSAGE:

~ THE STORY:
b Jesus doesn’t recruit from
) the religious establishment
first — he calls working
fishermen, and they leave
their livelihood immediately.

) nets, boats, and even family

~ are left “immediately,”
establishing the pattern of
discipleship that defines the
rest of Jesus’s minjv‘try

A The call is costly and immediate:

| HISTORICAL CONTEXT
e The relationship between the Gospels’

different “calling” accounts (an earlier
introductory meeting in John 1:35-42,
then a later decisive call in Matthew 4/
Mark 1, plus Luke 5’s miraculous catch)

is a genuine harmonization question — the
standard reading bridges these as sequence,
not something any single Gospel states
outright.

Fishing on the Sea of Galilee was a
substantial commercial industry, not a
subsistence sideline — the first-century
“Sea of Galilee Boat,” discovered in 1986,
confirms the general type of vessel these
fishermen would have used, though it
can’t be tied to Jesus’s disciples specifically.

“Fishers of men” reverses an Old
Testament judgment image (Jeremiah
16:16; Amos 4:2 both use fishing/hooks
as pictures of judgment) — Jesus
repurposes the image positively, gathering
people for salvation rather than conquest.

7 “And he saith unto them,

Follow me, and I will
make you fishers of men.”

— Matthew 4:19 (KJV)

. THE MEANING:
L An ordinary work morning
@ becomes the hinge of these men’s
~ whole lives — the same pattern
of an unglamorous, immediate
response recurs throughout

this collection’s account of the
church’s founding.




SERMON ON THE MOUNT

Plam i

Jesus lays out the eth:cs i his kingdom and teaches with an authortty the crowds had never seen from their own scribes.

CONTEXT

Matthew 5:1-7:29 (full sermon);
paralleled Mark 1:16-20,
Luke 5:1-11;

John 1:35-42

(an earlier initial meetmg)

TIME

early Galilean ministry,
c. AD 27-29 —

not independently
contested

SETTING
a hillside near
the Sea of Galilee

KEY PEOPLE

Jesus; his disciples;
the crowds

WHAT HAPPENED
Jesus lays out the ethics of
his kingdom — internal
righteousness of heart,

not merely external rule-
keeping — and teaches

“as one who had authority.” L

<_-WA NEW ETHIC FOR THE KINGDOMw}

THE TEXT:

Matthew 5:1-7:29 records Jesus’s
extended teaching on a hillside,
opening with the Beatitudes and
closing with the crowd’s
astonishment at his authority.

“And it came to pass, when Jesus had finished these words, the multitudes were astonished at his teaching:
_for he taught them as one having authority, and not as their scribes.” — Matthew 7:28-29 (ASV)

) kingdom to a crowd accustomed
to teachers who cited chains of
earlier authorities — and he
simply speaks on his own.

, THE MESSAGE:

The sermon calls for internal
righteousness of heart, not
merely external rule-keeping —
a repeated “you have heard...”
but I say to you” pattern that
redefines the standard entirely.

" HISTORICAL CONTEXT

e Matthew’s Gospel authorship/dating is a
genuinely live scholarly split — neither
position is settled, and it bears on the
Gospel’s authorship, not on whether Jesus
taught this material.

The relationship between Matthew'’s
Sermon on the Mount and Luke's
shorter “Sermon on the Plain”

(Luke 6:17—49) is itself an open question —
scholars disagree whether these are the
same event or two similar occasions

of Jesus repeating core teaching.

“He taught them as one who had
authority, and not as their scribes”
reflects a real, documented feature of
rabbinic teaching convention (citing
chains of earlier authorities) that Jesus’s
repeated “You have heard... but I say”
to you" formula departs from — a
contrast the text itself says the crowd
found astonishing.

“Blessed are the poor in spirit:

for theirs is the kingdom of heaven.
Blessed are they that mourn:

for they shall be comforted.

Blessed are the meek: for they shall
inherit the earth. Blessed are they
that hunger and thirst after
righteousness: for they shall be filled.
Blessed are the merciful: for they
shall obtain mercy. Blessed are the
pure in heart: for they shall see God.
Blessed are the peacemakers: for they
shall be called sons of God.

Blessed are they that have been
persecuted for righteousness’ sake:
for theirs is the kingdom of heaven.”
— Matthew 5:3—10 (ASV)

 THE MEANING:

The crowd’s astonishment at
| his authority is itself part of
¥ the point — this is presented
as something genuinely new,

not a rehash of existing
rabbinic teaching.




PETER’S CONFESSION OF CHRIST

At a site soaked i in pagan worsh:p, Peter names Jesus as the Chrzst the Son of the living God.

VERSE

Matthew 16:13—20 (primary);
paralleled Mark 8:27-30,
Luke 9:18-20

TIME

roughly a year before

the crucifixion — not itself
a major dating controversy

SETTING
\ Caesarea Philippi

(Panias/Banias), at the base
of Mount Hermon

09 KEY PEOPLE

8] Jesus, Peter,
the disciples

_,_D WHAT HAPPENED

At a site saturated with pagan
worship, Peter makes the

o | HISTORICAL CONTEXT

pivotal confession that Jesus
is “the Christ, the Son of the
living God.”

| >+ Wio DO YOU SAY THAT I AM? -4 i

T¥e. )

Matthew 16:13—20 records Jesus

¥ asking his disciples who people say

¥ he is, then directly asking them,
and Peter’s confession that he is
“the Christ, the Son of the
living Fod ?

THE STORY:
b At a site thick with pagan shrines
I to Greek gods and the Roman
emperor, one disciple names
Jesus correctly, in direct contrast
to the surrounding religious
landst,ape

THE MESSAGE:

Jesus doesn’t settle for secondhand

| opinions (“some say John the

Baptist... others Elijah”) — he
presses for a personal confession,
and Peter gives one.

Caesarea Philippi’s setting is real,
excavated, and deliberately loaded —
originally a center of Pan worship
(Panias), later renamed by Philip the
tetrarch in Augustus’s honor;
archaeological remains include a rock
cliff with a cave/grotto and carved
niches for pagan shrines.

The identity of “this rock” on which
the church is built is a longstanding,
genuine interpretive divide (Peter
himself, Peter’s confession, or

Christ himself) — a real denominational
difference, flagged rather than
adjudicated here.

This scene is a structural hinge in all
three Synoptic Gospels — immediately
after, each records Jesus’s first

explicit prediction of his coming

death and resurrection.

“But who do you say that [ am?” ...

“You are the Christ,
the Son of the living God.”

— Matthew 16:15—-16 (WEB)

. THE MEANING:
b The question “who do you say
) that [ am” is put to every reader,
not just the original twelve —
and the setting itself dramatizes
the choice between the true God
and the many rivals on offer

Then he commanded the d d:sc:ples that they should rell no one that he was ]esus the Christ.” — Matthew 16:20 (WEB)




CONTEXT

THE TRANSFIGURATION L

Jesus’s divine glory breaks through before three disciples,
with Moses and Elijah appearing at his side.

| o The mountain’s location is never
named in any Gospel and is genuinely

Matthew 17:1-8 (primary);

paralleled Mark 9:2—8, _ : . - 7=\

Luke 9:28-36

TIME

“after six days” (Matthew, Mark)
or “about eight days” (Luke)
after Peter’s confession —

an easily reconciled minor
variance. The mountain’s
location is never named in

any Gospel and is genuinely
contested.

SETTING

an unnamed high mountain

KEY PEOPLE
Jesus; Peter, James, John;
Moses; Elijah

WHAT HAPPENED
Jesus’s divine glory breaks
through in the presence of
three disciples, with Moses
and Elijah appearing to
converse with him, and the

Father’s voice commanding
“listen to him.”

THE TEXT >

Matthew 17:1—8 records Jesus
transfigured before Peter, James,
and John, his face shining and
clothes dazzling white, with Moses
and Elijah appearing to talk with
him and the Father's voice speaking
from a bright cloud.

sfigured before them.

“There He was tran

¥ His face shone like the sun, and His clothes
~ became as white as the light. Suddenly
Moses and Elijah appeared before them,

> A G

THE STORY »

Not long after Peter’s confession,
three disciples get direct visual
confirmation of exactly who
they just confessed Jesus

to be.

talking with Jesus.” — Matthew 17:2—3 (BSB) i

The Law (Moses) and the
Prophets (Elijah) both appear
alongside Jesus and then recede,
leaving Jesus alone — a visual
statement about who fulfills
what came before.

contested — church tradition (from
at least the 4th century) favors Mount
Tabor, while many modern scholars
favor Mount Hermon for its much
greater elevation and proximity to
Caesarea Philippi.

Moses and Elijah represent the Law
and the Prophets — both figures’
earthly ends are famously unusual
(Moses buried by God directly, Elijah
taken up without dying) — their
appearance visually asserts continuity
between the old covenant and the
new revelation in Christ.

The divine voice’s command “listen
to him” echoes Deuteronomy 18:15’s
promise of a future prophet like
Moses whom Israel must heed,
alongside the baptism scene’s nearly
identical divine voice (T04-1004).

THE MEANING »

The Father’s command,
“listen to him,” is the same
instruction given at Jesus’s
baptism, spoken again at a
second pivotal moment —
the whole New Testament
rests on that one imperative.

“While Peter was still speaking, a bright cloud enveloped them, and a voice from the cloud said,
‘This is My beloved Son, in whom I am well pleased. Listen to Him!"” — Matthew 17:5 (BSB)




THE TRIUMPHAL ENTRY [[EEccce

Jesus enters Jerusalem to shouts of “Hosanna,”
dellberately fulfillmg Zecharlah s prophecy of a humble kmg

 CONTEXT

VERSE | « Matthew explicitly frames the donkey—

Matthew 21:1-11 (primary);
paralleled Mark 11:1-11,
Luke 19:28-44,

John 12:12-19

TIME

the Sunday before the Passover
of Jesus’s crucifixion —

c. AD 30 or AD 33,
depending on the
crucifixion-year debate

ride as prophetic fulfiliment, quoting
Zechariah 9:9 directly — a connection
the Gospel writer states outright, not
an inference read into the account.

The crowd’s acclamation and the
disciples’ own understanding were
not the same thing — John’s Gospel
explicitly notes the disciples “did
not understand these things at first,”
only remembering them after Jesus
was glorified.

(see 1010)
“Hosanna” (Hebrew “save now") is

SETTING : T /N )y N gy /i -y v oy " N/ drawn from Psalm 118, a psalm sung
' [ 7 1IN -y ‘ S o 2. at Jewish pilgrimage festivals including
into Jerusalem, Passover — real, existing liturgical
likely from the Mount \ : > B - : ) language, not a spontaneous crowd
of Olives Y e T e T ' P coinage.

the road descending

saying, Hosanna to the Son of David: Blessed is he that cometh in
the name of the Lord; Hosanna in the highest. And when he was
come into Jerusalem, all the city was moved, saying, Who is this?
_ And the multitude said, This is Jesus the prophet of Nazareth of
Jesus enters Jerusalem ' Galilee.” Marthew 21:9-11 (KJV)

to shouts of “Hosanna,” e

Jesus; the crowds;
the disciples

KEY PEOPLE i f “And the multitudes that went before, and that foHowed cried,

WHAT HAPPENED

deliberately fulfilling
Zechariah's centuries-old
prophecy of a king who
comes “humble, and
mounted on a donkey.”

THE TEXT » . THE STORY »
. Matthew 21:1-11 records Jesus h Jesus enters the capital city to a
riding a young donkey into J jubilant public welcome, deliberately
Jerusalem as crowds shout "~ fulfilling Zechariah's centuries-old
“Hosanna” and lay cloaks and prophecy of a king who comes disciples “did not understand

branches on the road. humble rather than on a these things at first,” per John’s
Wa.l'hOL' SE. own account.

>o THE KING COMES HUMBLY &

~ THE MESSAGE »

L The crowd’s own understanding
of what kind of king he was
¥ remained incomplete — even the

~ THE MEANING »

W) Full comprehension of who Jesus
is and what he came to do arrives
only in hindsight, after the
resurrection — a pattern the next
several cards in this collection
trace to its completion.

A 9 “These things understood not his dzsc:ples at the first: ‘but when ]esus was glorified, then remembered they that 8 ¢
e ~ these things were written of him, and that they had done these things unto him.” — John 12:16 (KJV) e




E[;Jl

JESUS’ BETRAYAL, TRIAL, axo CRUCIFIXION astonca covexr

Betrayed by a friend ana‘ condemned in a rushed trial, B

Matthew 26:47-27:56
(betrayal through death
on the cross);
paralleled in all

four Gospels

TIME (CONTESTED)
Friday, April 7, AD 30,

or Friday, April 3, AD 33;
a majority of scholars
favor AD 30 (roughly 2-to-1),
but AD 33 remains a
substantial minority view

SETTING

Golgotha, just outside
Jerusalem'’s walls

KEY PEOPLE

Jesus is crucified — and even a Roman centurion confesses who he is.

and securely attested by the “Pilate Stone”
(discovered 1961, Caesarea Maritima),
naming him “prefect of Judea” —
essentially undisputed authenticity.

A high priest named Caiaphas is
independently attested by an ornate
1990 ossuary inscribed “Joseph son of
Caiaphas” — widely regarded as
authentic, though its identification
with the Gospels’ specific Caiaphas

is a strong probability, not an absolute
certainty (a distinct artifact from the
separately-controversial, unprovenanced
“Miriam...Caiaphas” ossuary).

Roman crucifixdon practice itself is
independently confirmed by the 1968
discovery of Yehohanan's heel bone,
still pierced by an iron nail — the only
surviving direct skeletal evidence of
crucifixion from antiquity, confirming
the practice described in the Gospels

. was real, not a later literary invention.
Jesus; Judas; Caiaphas;

Pontius Pilate; | 5/ |2 AR\ LRl & S el LTk £ 4 :
a Roman centurion g . W ' N i A1 iy i ; 'g “Now from the sixth hour there

was darkness over all the land
until the ninth hour. And about
tthe ninth hour Jesus cried with

a loud voice, saying, Eli, Eli,
lama sabachthani? that is,

My God, my God, why hast thou
forsaken me?”

— Matthew 27:45—46 (ASYV)

WHAT HAPPENED s # “Now from the sixth hour there was darkness over all

Jesus is betrayed by a close the land until the ninth hour. And about the ninth hour
friend, condemned through P Jesus cried with a loud voice, saying, Eli, Eli, lama

a rushed and legally ' sabachthani? that is, My God, my God, why hast thou

irregular trial, and AN forsaken me?” — Matthew 27:45—46 (ASV) .

executed by Roman —

BRSSP | ->- BETRAYED, CONDEMNED, CRUCIFIED

THE TEXT > P N THE MESSAGE > % THE MEANING »

Matthew 26:47—27:56 records | Jesus is betrayed by a close Even a Roman centurion, The darkest event in the Gospels
Jesus's betrayal by Judas, his friend and condemned through an outsider with no theological is witnessed even by hostile or

trial before the Jewish council a rushed, legally irregular trial, P stake in the outcome, is moved neutral observers as something
and Pilate, and his crucifixion then executed by a real, brutal, et to say “Truly this was the Son more than an ordinary execution —
at Golgotha, ending with historically well-attested of God” after witnessing setting up the reversal the

darkness over the land and Roman method of execution. what happened. next card records.

a centurion’s confession. b lar - s e BRIV i il e s e e i ot et e | - e N
“Now the centurion, and they that were with him watching Jesus, when they saw the earthquake, and the
things that were done, feared exceedingly, saying, Truly this was the Son of God.” — Matthew 27:54 (ASV)




CONTEXT |l JESUS’ RESURRECTION

The tomb is empty, and an angel announces
VERSE the claim the whole New Testament turns on.
Matthew 28:1—10 (primary); <
paralleled Mark 16:1-8,
Luke 24:1-12,
John 20:1-18

TIME (CONTESTED)

the Sunday following the
crucifixion (rides on the
AD 30 vs. AD 33 debate)

SETTING

a rock-cut Judean tomb
outside Jerusalem

KEY PEOPLE
Mary Magdalene and
other women,

an angel “The angel answered the women, ‘Don’t be afraid,
for I know that you seek Jesus, who has been crucified.
He is not here, for he has risen, just like he said.

WHAT HAPPENED

The tomb is empty,
and an angel announces: Come, see the place where the Lord was lying.””
“he is not here, for he ek Matthew 28:5_6 (WEB)

has risen, just like
he said.”

HISTORICAL CONTEXT

The four Gospels’ resurrection accounts
contain real, well-known differences

at the tomb — a fair-minded skeptic

is right to note these are real
differences requiring interpretive
work, not spelled out by any single
Gospel writer.

1 Corinthians 15:3—4’s language

(“I delivered... what I also received”)
is widely recognized across a broad
scholarly spectrum as formulaic
creedal language, dated by mainstream
scholarship to within a few years of
the crucifixion — one of the earliest
attestations to the resurrection claim,
though dating the creed early doesn't
by itself settle whether the event
occurred.

The empty tomb’s central claim
directly ties back to Jesus’s own
repeated predictions earlier in the
Gospels — making this scene the
fulfillment point of a claim the text
says Jesus made in advance.

~ THE TEXT > @ THE STORY » AN THE MESSAGE »
d Matthew 28:1-10 records the women | | The tomb is empty, and what the | | | Paul, writing within roughly two

| J' arriving at the tomb, an angel \ — | whole New Testament turns on is 91 | decades of the event, says he

’ announcing the resurrection, and S” announced first to a small group | ¥ “received” and “delivered” this

Jesus himself meeting them; of women, not to the religious or claim as a fixed, early creed —
1 Corinthians 15:3—4 records Paul’s political establishment. not something invented
early creedal summary of the same claim. decades later.

THE MEANING >

| The claim “Christ died for our sins...
was buried... was raised on the
third day” is the hinge the entire
rest of the New Testament —
including everything covered in
the remaining cards of this collection —
depends on.

“For I delivered to you first of all that which I also received: that Christ died for our sins according to the Scriptures, ~Q
that he was bur:ed that he was raised on the third day accordmg to the Scriptures,” — J_' Corinthians 15:3—4 (WEB) &9




THE ASCENSION

Jesus is visibly lifted into a cloud,
VERSE with a promise that he will return the same way he left.
Luke 24:50-53; P — .
* Acts 1:6-11
(both by the same
traditional author, Luke)

TIME (CONTESTED)
Acts 1:3 states Jesus appeared
to the apostles “during forty
days” after the resurrection.
A minor internal tension

worth flagging (see 1010). l
i

HISTORICAL CONTEXT

e A minor internal tension worth
flagging honestly: Luke’s Gospel
narrates the ascension in a way that
could seem same-day, while Acts 1:3
(same author) explicitly states forty
days elapsed — most plausibly
ancient narrative-summary
convention, not contradiction.

The ascension site is traditionally
the Mount of Olives (Acts 1:12),
the same general area associated
with the Triumphal Entry and, in
Zechariah 14:4, with a future
eschatological return of the Lord
to that same mountain.

SETTING

the Mount of Olives,

7 - L {8 -
near Jerusalem The angels’ promise — “this Jesus...

y \ = / . i will come back in the same way
LN SRR e by, E — establishes the visible, bodily
‘After He had said this, they watched as He was taken up, framework for the return of Christ
and a cloud hid Him from their sight. They were looking that Shapef’ the rest of the New
intently into the sky as He was going, when suddenly two Testament’s eschatological

men dressed in white stood beside them. ‘Men of Galilee,’ Sxpecanon.

they said, ‘why do you stand here looking into the sky?

This same Jesus, who has been taken from you into heaven,
After forty days of appearances, will come back in the same way you have seen Him go into heaven.
Jesus is visibly lifted up into |88 — Acts 1:9-11 (BSB)

a cloud before his disciples’ : —_
eyes, with a promise that he

S (->- TAKEN UP INTO HEAVEN /{25

KEY PEOPLE

Jesus; the eleven
disciples; two angelic
messengers

WHAT HAPPENED

22

[ PN I

A THE TEXT >

b Luke 24:50-53 and Acts 1:6—11

) (both by the same author)
record Jesus being lifted up into
a cloud before his disciples, with
two angels promising his visible,

1 ‘ﬁ:d-%}gx-vorsh?ped Him and returned to Jerusalem u—'ial_g_reat joy,
praising God continually in the temple.” — Luke 24:52—-53 (BSB).

THE STORY »

| After forty days of resurrection

appearances, Jesus’s earthly |
ministry ends not with a fade-out |
but with a visible, witnessed
departure into heaven.

THE MESSAGE >

The angels don't tell the disciples
to keep watching the sky — they
redirect them back to Jerusalem,
and the disciples respond with
worship and joy, not grief.

THE MEANING >

This scene closes the earthly-
ministry narrative and opens
the church'’s story that follows —
the next block covers exactly
what happens once the disciples
return to that city, waiting.




. Acts 2:1-41

| Time:

fifty days after the Passover of
Jesus’s crucifixion — rides on
the same AD 30 vs. AD 33
crucifixion- -year debate

Settmg

% Jerusalem, during the
" Feast of Weeks (Shavuot)

| ﬁejr People:

the assembled disciples, Peter,

M acrowd of dlaspﬁra Jews

;+  What Happened
7 On the Jewish Feast of Weeks,
the disciples are filled with the
. Holy Spirit and begin speaking
in other languages — about
' 3,000 are added to the church
| in a single day.

THE TEXT

Acts 2:1-41 records the Holy
Spirit descending on the disciples
with the sound of wind and
tongues of fire, the crowd’s

& astonishment, Peter’s sermon,
and about 3,000 people added
to the church that day.

The Holy Splrlt Comes at Pentecost

On a Jewish pilgrimage festival, the Spirit is poured out and
the church goes public for the first time.

“And when the day of Pentecost was fully come, they were all w:th one
accord in one place. And suddenly there came a sound from heaven as of
a rushing mighty wind, and it filled all the house where they were sitting.

And there appeared unto them cloven tongues like as of fire, and it sat

upon each of them. And they were all filled with the Holy Ghost, and

began to speak with other tongues, as the Spirit gave them utterance.”
— Acts 2:1-4 (KJV)

THE MESSAGE

The Spirit enables immediate
h cross-language understanding

among a genuinely diverse

diaspora crowd — not a private
, . experience, but a public,
birth. i e verifiable sign.

THE STORY

Already gathered in Jerusalem
for a biblical pilgrimage festival,
an ordinary room full of
disciples becomes the site of

i}l » Pentecost was not a new Christian

invention but the Jewish Feast of
Weeks (Shavuot), already commanded
in the Torah and observed fifty days
after Passover — in Jewish tradition
also associated with the giving of
the Law at Sinai.

The list of nations /languages in
Acts 2:9-11 names a real and
extensive spread of the Jewish
diaspora, reflecting the genuine
geographic breadth of first-century
diaspora Judaism converging on
Jerusalem for the festival.

A frequently-drawn theological
connection reads Pentecost as a
deliberate reversal of the Tower of
Babel — where God once confused
language to scatter a prideful
rebellion, the Spirit here enables
cross-language understanding to
gather a new community; a widely-
held interpretive reading, not a
textual claim Acts 2 makes explicit.

THE MEANING
What began with twelve
j disciples following a call by
+: the Sea of Galilee becomes,
P+ in a single day, thousands —
*the church’s public launch.

O~ “Then they that Qladh‘ received his wom’ were bapnzed and the same day there were ada’ed unto them about three thnus*ar.'d souls.”

— Acts 2:41 (KJV)

et e o v - . m—— x . R e ==




CONTEXT

‘ I I Acts 6:8-7:60
(Stephen’s arrest, speech,

Ex2

TIME
shortly after Pentecost,
-’ mid-30s AD — not

and martyrdom)

independently a major
dating controversy

SETTING
just outside Jerusalem’s

walls

@ KEY PEOPLE

Stephen; the Jewish
council; Saul (present,
watching the coats of
those stoning him)

WHAT HAPPENED

Stephen, on trial, recounts
Israel’s history and accuses
his hearers of resisting the
Spirit; as he is stoned, he
sees Jesus at God's right
hand and dies praying for
his killers’ forgiveness.

The church’s first marfyr dies forgiving h.ls killers,

echoing the words of the very Lord he confessed.

~2 :-.;_.\ h\?;:%

“But he, being full of the Holy Spirit, looked up stedfastly
into heaven, and saw the glory of God, and Jesus standing
on the right hand of God and said, Behold, I see the heavens
opened, and the Son of man standing on the right hand of God.”
— Acts 7: 55—5 6 (ASV)

well-documented textual variance
worth stating honestly: Acts 7:14
says seventy-five persons went to
Egypt with Jacob, while Genesis
46:27 (Hebrew) says seventy —
Stephen (or Luke) is quoting the
Septuagint’s number, a difference
in source text, not a factual
contradiction.

Stephen’s execution by stoning,
without clear evidence of formal
Roman authorization, sits inside a
real historical tension about Jewish
capital-punishment authority under
Rome — most likely a mob action
rather than a formally sanctioned
judicial execution.

Stephen’s dying prayer, “Lord,

do not hold this sin against them,”
closely echoes Jesus’s own words
from the cross — a deliberate
literary/theological echo widely
noted by commentators, casting
Stephen’s death in the pattern

of Christ's own.

B THE TEXT)>

) Acts 6:8—
I arrest, his defense before the

7:60 records Stephen’s

Jewish council recounting Israel’s

history, his vision of Jesus at God’s
right hand, and his death by stoning.

THE STORY >

| The church’s first martyr doesn’t

die in silence or despair — he dies
seeing exactly what he'd just been
accused of proclaiming, and
forgiving the men killing him.

THE MESSAGE )

Stephen’s dying words deliberately
echo Jesus’s own words from the
cross — the pattern of the master
repeated in the disciple.

THE MEANING >

I A young man named Saul stands

4 watching the coats of those doing

“And they stoned Stephen, cizling upon the Lord, and saying, Lord Jesus, receive my spirit. And he kneeled

the stoning — the same man this
collection’s next card finds
confronted by the risen

Jesus himself.

down, and cr:ed with a loud voice, Lord, lay not this sin to their charge. And when he had sazd this, he fell asleep.” A
— Acts 7:59—-60 (ASV) - s




VERSE

Acts 9:1-19 (primary);
also recounted in
Acts 22:6—16 and
Acts 26:12-18

TIME

within a few years of the
crucifixion,

c. AD 33-36 — tied to
broader, debated
questions of Pauline
chronology

SETTING

the road to Damascus

0,8 KEY PEOPLE

-‘ Saul, the risen Jesus,
Ananias

WHAT HAPPENED

On the road to Damascus
to arrest Christians, Saul
is confronted directly

by the risen Jesus in a
blinding light, and
immediately becomes a
proclaimer of the gospel.

" THE TEXT >

FROM PERSECUTOR TO PREACHER ¢

— |

SAUL’S CO ION N HISTORICAL CONTEXT

The church’s most zealous persecutor is confronted
by the risen Jesus and becomes its most tireless missionary.

"3

Acts records this event three times
(chapters 9, 22, 26), and the accounts
contain a real, well-known small
discrepancy — Acts 9:7 says Saul's
companions “heard the voice but
saw no one,” while Acts 22:9 says
they “saw the light” but “did not
hear the voice”; a reasonable,
commonly-offered linguistic
harmonization addresses this, though
it’s not an ironclad certainty.

This is one of very few events in

the New Testament narrated three
separate times by the same author —
signaling how pivotal Luke
considered this conversion for the
shape of the church’s subsequent
Gentile mission.

Damascus is a real, ancient, continually
inhabited city, and “the street called
Straight” corresponds to an actual,
still-identifiable ancient thoroughfare
. - running through old Damascus.

“As he traveled, he got close to Damascus, and suddenly a light ]

from the sky shone around him. He fell on the earth, and heard

a voice saying to him, ‘Saul, Saul, why do you persecute me?”

He said, “Who are you, Lord?” The Lord said, ‘I am Jesus,

whom you are persecuting. But rise up and enter into the city,

then you will be told what you must do. — Acts 9:3—6 (WEB)

THE STORY » _ THE MESSAGE » #88. THE MEANING >

Acts 9:1—19 records Saul traveling | The church’s most zealous _ Jesus identifies himself with .y v The man who watched approvingly
to Damascus to arrest Christians, : persecutor is stopped cold | ¥ his church so closely that = at Stephen’s stoning becomes
being confronted by a blinding ; on the road, not by an argument | > persecuting Christians is the New Testament's most
light and the voice of the risen but by a direct encounter with | persecuting Jesus himself — extensive missionary — a total
Jesus, and being healed and the very person he was | “why do you persecute me,” reversal that sets up the rest of
baptized through Ananias. persecuting. , not “my followers.” this collection’s account of

| Paul’s journeys.

“Immedzately in the synagogues he proclazmed the Chrzst that he is rhe Son of God.” — Acrs 9:20 (WEB) )




i e R = m e L G —— T
CONTEXT PETER PREACHES TO THE GENTILES . _
Peter enters a Gentile centurion’s home and watches '
VERSE e Cornelius is described as a centurion
AR A the Spirit fall on people his own tradttton told hzm to avoid. s e T
(Comnelius's household) ; at Caesarea — a real, historically-
: it 3 — P i R attested Roman military unit type,
— | ta ; ; , placing him as a mid-ranking,
TIME : ’ | established Roman officer.

within roughly a decade f o . o Caesarea Maritima, where this
of Pentecost, | 5 , ' (e § ; scene is set, was the actual Roman
late 30s to early 40s AD — | 3 s i ool . : administrative capital of Judea —
not independently a I ' ' TR [, ¥ - - ~ [ Lol S the same city where the Pilate
major dating controversy |\ i L ‘&F ol ¥ ? " Stone (T04-1010) was later
Ly ¢ X . e : . ¥ _ ) discovered, grounding the scene in
W . \a Gkl T OB Nl i ' a real, excavated, historically
SETTING R\ Wi g =k ; o | Pl g YT significant location.
Caesarea Maritima, e Z 7 - y ! A\ Y 7 e T ¢
the household AT i : ‘3 § o | : » This event functions as the New
of Cornelius == 7 il / AN Testament’s explicit turning point
: - - for Gentile inclusion without

T ol \J f P Fagp L | B requiring circumcision/full Jewish
KEY PEOPLE - : A L A, conversion first — a question
Peter; Cornelius = & : ATE* ‘ e : the early church had to work
(a Roman centurion); LR . el AV N T/ through formally afterward at
]ewish believers who = % 2 3 . Lkl the ]erusalem Council (TO4—1'018)

accompanied Peter “I now truly understand that God does not

e show favoritism, but welcomes those from

]“:‘?HAT i&PPEN ED | every nation who fear Him and do what is right.”
ter, d b vision, !
estirs gﬁluzlz ;sz zf Eolj'xlne]ius, ! — Acts 1034'—'35 (BSB)

a Gentile centurion, and

DRI | THE ‘GOSPEL REACHES THE NATIONS @

believers for me ﬁ.rst tlme b ,/. y 1

THE TEXT » | 4 THE STORY > . ;HE el ™ THE MEANING »

Acts 10:1—48 records Peter's L. A Jewish apostle enters the home accf:.i: ::;ie d P;:ir:::EZscribed f & 3 What happens here without any
I vision, his entering Cornelius's . ¥ of a Gentile Roman officer — V' as “astounded” that the gift of . formal debate becomes, two cards

household, his sermon that God . ”  a boundary-crossing act his own . ¥ the Holy Spirit was poured out later, the subject of the church’s

“shows no partiality,” and the tradition would have discousraged — | “even on the Gentiles” — the first major council — Cornelius's

Holy Spirit falling visibly on because a vision and the Spirit's _ text itself flags how unexpected household is the concrete case

Gentile believers for the first time. | direct prompting told him to. I this was. Peter will cite as Exhibit A.

“While Peter was still speaking these words, the Holy Spirit fell upon all who heard his message.
P =3 All the circumcised believers who had accompanied Peter were astounded that the gift of the Holy Spirit =3
B e had been poured out even on the Gentiles.” — Acts 10:44—45 (BSB)



CONTEXT

VERSE
Acts 13:1-14:28

TIME

c. AD 46—48 — within
the standard scholarly
range for early Pauline
chronology

SETTING

Syrian Antioch (launch
point); Cyprus and
southern Galatia

(Pisidian Antioch, Iconium,
Lystra, Derbe)

KEY PEOPLE
Barnabas, Saul (Paul),
the church at Antioch

WHAT HAPPENED
Prompted by the Holy Spirit,
the church at Antioch
commissions Barnabas and
Saul for the first organized
missionary expedition beyond
Judea — meeting both
remarkable Gentile receptivity
and fierce opposition, including
Paul being stoned and left for
dead at Lystra.

; Y "_, Bl ;

4

The church at Antioch sends out its first organized

mission beyond Judea — met with both belief and violence.

‘For so hath the Lord commanded us, saying, I have set th
to be a light of the Gentiles, that thou shouldest be for

salvation unto the ends of the earth. And when the Gentiles
heard this, they were glad, and glorified the word of the Lord:
and as many as were ordained to eternal life believed.”

— Acts 13:47—48 (KJV)

aﬂv

THE TEXT »

Acts 13:1—14:28 records the Antioch

¥ church commissioning Barnabas and

Saul, their preaching across Cyprus
and southern Galatia, and their
return report to the sending church.

THE STORY 5

b The first organized missionary
I expedition beyond Judea meets

both remarkable Gentile receptivity
and fierce oppesition, including
Paul being stoned and left for
dead at qutra

THE MESSAGE >

The mission is framed from the start

J as fulfilling a divine commission

“to be a light of the Gentiles...
unto the ends of the earth” —
not a human strategy session.

HISTORICAL CONTEXT |

+ Antioch (Syrian Antioch) was the
third-largest city in the Roman
Empire and the place where
believers were first called “Christians”
— a real, historically significant,
extensively excavated city.

The Lystra crowd hailing Paul and
Barnabas as the gods Hermes and
Zeus makes real cultural sense in
light of a well-known regional legend
recorded by Ovid (Baucis and
Philemon), set in the neighboring
region of Phrygia and well known
in southern Galatia.

Paul’s own later summary of “my
persecutions and sufferings...

at Antioch, at Iconium, and

at Lystra” (2 Timothy 3:11)

is an internal NT cross-reference
from a different letter written years
later, independently corroborating
the same itinerary of persecution.

THE MEANING »

The team returns to report “how

J he had opened the door of faith

unto the Gentiles” — language that
becomes the exact question the
Jerusalem Council, this collection’s
next card, has to settle forma]l},r

“And thence sailed to Antioch, from whence they had been recommended to the grace of God for the work which they fulfilled.
And when they were come, and had gathered the church together, they rehearsed all that God had done with them, e O

~and how he had opened the door of faith unto the Gentiles.” — Acts 14:26-27 (KJV)




CONTEXT

VERSE
Acts 15:1-35

THE COUNCIL AT JERUSALEM

The apostles and elders formally rule that Gentile believers

TIME

c. AD 49—50. This event’s
relationship to Paul’s own
account in Galatians 2 is
a genuine, unresolved
scholarly question — most
scholars treat them as the
same meeting, but real
differences exist (a more
personal/private negotiation
in Galatians vs. a public
council in Acts); no
consensus exists.

SETTING

Jerusalem

KEY PEOPLE

Peter, Paul, Barnabas,
James, the apostles
and elders

WHAT HAPPENED

Meeting to resolve whether
Gentile converts must be
circumcised and keep the
Mosaic law, the Jerusalem
apostles and elders — moved
by Peter’s testimony about
Cornelius and Paul and
Barnabas’s own mission
report —rule that salvation

are saved by grace, not by keeping the Mosaic law.

them the Holy Spirit, even as he did unto us; and he made
no distinction between us and them, cleansing their hearts

by faith.” — Acts 15:8—9 (ASV)
:

is by grace thmugh faith.

THE TEXT »

Acts 15:1—35 records the Jerusalem
apostles and elders meeting to

resolve whether Gentile converts must
be circumcised and keep the Mosaic
law, hearing Peter's and Paul/Barnabas’s
testimony, and issuing a decree with

a few practical restrictions.

THE MESSAGE >

Peter's argument turns on what
God has already done — “he
made no distinction between
us and them” — not on a new
theological innovation the
council invents.

THE STORY »

The rapid, unplanned Gentile
inclusion recorded in the previous
two cards (Cornelius's household,
Paul and Barnabas's first journey)
now forces the church to decide,
formally and together, what it
actually requires of new believers.

“For it seemed good to the Holy Spirit, and to us, to lay upon you no greater burden than these necessary things:

® This event’s relationship to Galatians 2

A ...
HISTORICAL CONTEXT |

=

is a genuine, unresolved scholarly
question — flag honestly, don’t pick
a side silently.

The apostolic decree’s specific
requirements (abstaining from food
sacrificed to idols, blood, what has
been strangled, and sexual immorality)
are not an arbitrary compromise but
reflect concerns rooted in Leviticus
17—18’s laws for the “sojourner” —
a real, textually-traceable rationale.

This meeting represents the first
coungil in church history in which
the fledgling movement had to
formally navigate a major internal
dispute as an organized body.

THE MEANIN G>

The church'’s first major internal
dispute is settled not by the
strongest faction winning, but
by testimony about what God
has visibly already done — a
template for how the church
works through d]sa.greement

that ye abstain from things sacrificed to idols, andfrom blood, andfrom things strangled, and from fornication;

~from which if ye keep yourselves, it shall be well with you.

— Acts 15:28—29 (ASV)
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CONTEXT

Acts 15:36-18:22

TIME

c. AD 49-52. This journey
includes one of the New
Testament's strongest and
most precise chronological
anchors: the Gallio Inscription
(Delphi, dated c. AD 51-52),
which names Gallio as
proconsul of Achaea, matching
Acts 18:12’ account of Paul
appearing before this same
Gallio in Corinth.

SETTING
Troas, Philippi, Thessalonica,
Berea, Athens, Corinth

KEY PEOPLE
Paul, Silas, Timothy,
Luke (the “we” narrator)

WHAT HAPPENED

A vision of a Macedonian man
crying for help launches the
gospel's first crossing into
Europe, as Paul plants

churches in Philippi,
Thessalonica, Berea, and

THE TEXT »

Acts 15:36—18:22 records

Paul’s second missionary journey,
from the vision at Troas through
the founding of churches at
Philippi, Thessalonica, Berea,
and Corinth.

UL’S SECOND MISSIONARY JOURNEY |

A vision of a pleading Macedonian man
redirects the gospel’s advance for the first time into Europe.

“A vision appeared to Paul in the night.” There was a man of
Macedonia standing, begging him and saying, ‘Come over into

~%=-~  Macedonia and help us.” When he had seen the vision, immediately

we sought to go out to Macedonia, concluding that the Lord had
called us to preach the Good News to them.”

THE STORY > 'THE MESSAGE >

A single night vision of a man ' The narrator’s own voice shifts
pleading for help redirects the to “we” at this exact hinge point —
entire geographic trajectory of the author of Acts joins the mission
the gospel’s expansion — for he’s recording, right at its most

the first time, into Europe. consequential turn.

“The Lord said to Paul in the mghr by a vzszon ‘Don’t be afrazd but speak and don’t be silent; for 1 am with 3 you,

e —— "'—'ﬁ[l

[‘ HISTORICAL CONTEXT _

I & The Gallio Inscription anchors Paul’s
roughly eighteen-month Corinthian
ministry to approximately AD 50-52
with unusual precision for ancient
chronology — genuine, strong
corroboration of Luke’s administrative
accuracy, cited as real evidentiary
weight, not as clinching proof of
every other detail in Acts.

Acts 16:9-10 marks the first of
several “we” passages in Acts, where
the narrative voice shifts to first-
person plural, implying the author’s
own presence — scholarly opinion
is genuinely divided on whether this
indicates eyewitness authorship or a
literary travel-narrative convention;
NO CONSENSUS exists.

This journey also includes Paul’s
address to the Areopagus in Athens
(Acts 17:16—34), a notable example
of Paul directly engaging Greek
philosophical categories.

THE MEANING >

The Gallio Inscription’s precise,
independently datable confirmation
of Paul’s time in Corinth gives this
journey unusually solid historical
footing, without overclaiming every
other detail as equally certain.

5 and no one will attack you to harm you, for I have many peopfe in this city.” He lived there a year and six months,
i reachmg the word of God  among them.” — Acts 18:9—11 (WEB)

| = _ ——— —_ — — = —_— - —_ — - —_— - — —
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CONTEXT

Acts 19:1-41

TIME

c. AD 52-55,

roughly a three-year

stay — not independently
a major dating
controversy

SETTING
Ephesus,

home of the
Temple of Artemis

®.0 KEY PEOPLE
"‘ Paul, the silversmith

Demetrius, former
practitioners of magic

WHAT HAPPENED
In Ephesus, Paul’s
preaching produces such
a dramatic break with
occult practice and
idol-craft commerce

that it triggers a

citywide riot.

THE TEXT >
Acts 19:1-41 records Paul’s

]

1

~ PAUL IN EPHESUS

Paul’s preaching in Ephesus disrupts the occult trade

so completely that it triggers a c:tyw:de riot.

“And a number of those who had practiced magic arts
brought their books and burned them in front of everyone.
When the value of the books was calculated, the total came
to fifty thousand drachmas. So the word of the Lord
powerfuﬂv continued to spread and prevaii ” — Acts 19:19-20 (BSB)

THE MESSAGE »

The riot itself is the text’s own

THE STORY » ‘

® The Temple of Artemis at Ephesus, one

of the Seven Wonders of the Ancient
World, was roughly four times the size
of the Parthenon — excavations
confirm ancient Ephesus rivaled
Antioch as the Roman world’s
third-largest city, grounding the riot's
economic stakes in a real, massive
religious-tourism economy.

A 3.5-foot monument discovered in
1984, dedicated by “the guild of
Ephesian silversmiths,” is independent
evidence that such a guild existed in
Ephesus — though this inscription
postdates the riot itself by roughly

a century and only confirms the
guild’s existence, not the specific

riot event.

The theater where the riotous
assembly gathered is a real,
excavated structure at Ephesus
with an estimated capacity in the
tens of thousands, consistent with
the text’s description of a large,
chaotic public assembly.

THE MEANING »

The gospel’s advance in Ephesus

In a city built around one of the |
ancient world’s great pagan
shrines, Paul’s preaching doesn’t |
just change private beliefs — it recurs when Paul returns to
visibly disrupts real commerce Jerusalem in the cards that
and religious practice at scale. follow.

is costly and public, not private

¥ roughly three-year ministry in
and comfortable — a pattern that

Ephesus, including public book-
burnings by former magic
practitioners and a citywide riot
instigated by silversmiths whose
idol-trade business was threatened.

evidence of impact — Demetrius’s
complaint is explicitly economic,
not merely theological.

“When the men heard this, they were enraged and began shouting:,_
“Great is Artemis of the Ephesians!’” — Acts 19:28 (BSB)
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i’ PAUL RETURNS TO JERUSALEM

Paul returns to Jerusalem knowing what awaits him —
and his Roman citizenship halts an unlawful

Acts 21:1-36 (journey
and arrest); Acts 22:22—29
(Roman citizenship claim)

TIME

c. AD 57 — not
independently a major
dating controversy

SETTING

Jerusalem,
the Antonia Fortress

A

0.0 KEY PEOPLE
[ A

Paul, a Roman tribune,
Roman soldiers

WHAT HAPPENED
Despite repeated prophetic
warnings of what awaits him,
Paul resolves to return to
Jerusalem anyway — and
when he's arrested and
about to be flogged, his
claim of Roman citizenship
immediately halts the
proceedings.

“Then Paul answered, What mean ye to weep and
to break mine heart? for I am ready not to be bound
only, but also to die at Jerusalem for the name of
the Lord Jesus.” — Acts 21:13 (KJV)

THE TEXT »

Acts 21:1-36 and 22:22—29 record
Paul’s journey back to Jerusalem
despite repeated prophetic warnings,
his arrest in the temple, and his claim
of Roman citizenship halting an
unlawful flogging.

READY TO

THE STORY »

Paul goes to Jerusalem knowing
what almost certainly awaits him
there — and when the moment
of danger arrives, a real legal
status, not a miracle, is what stops
the immediate threat.

THE MESSAGE »

Paul’s resolve (“I am ready... to die at
Jerusalem for the name of the Lord
Jesus™) is met not with reassurance
that it will be easy but with exactly
the danger he expected.

“Then the chief captain came, and said unto him, Tell me, art thou a Roman? He said, Yea. And the chief captain
answered, With a great sum obtained I this freedom. And Paul said, But I was free born. Then straightway they 0~
R departed from him which should have examined him: and the chief captain also was afraid, after he knew that 2
he was a Roman, and because he had bound him.” — Acts 22:27-29 (KJV)

| « Roman citizenship carried real, specific

legal protections in this era, most notably
exemption from summary scourging/
torture without trial — Paul’s claim is
not an empty assertion but an invocation
of a documented Roman legal privilege,
and the text shows it immediately
changing the tribune’s behavior.

The tribune’s remark that he “bought
this citizenship for a large sum™ while
Paul says he is “free born” reflects

a real, documented feature of Roman
administrative practice — citizenship
could be purchased or held from birth.

This scene sits at the head of an extended,
multi-year legal process involving the
historically-attested Roman governors
Felix and Festus and King Herod Agrippa
II, eventually leading to Paul’s appeal to
Caesar and his journey to Rome (T04-
1022).

Paul’s citizenship claim doesn't
remove the danger — it only
reroutes it into the formal legal
process that occupies the rest
of his story, ending in Rome.




CONTEXT

T b mm——

VERSE
Acts 28:16-31

TIME

c. AD 60-62 (two years of house
arrest, per 28:30). Acts’s abrupt,
unresolved ending is a genuinely
debated feature bearing on when Acts |
itself was written — a substantial
minority favors an early-60s date, a
majority of modern critical scholars
favor ¢. AD 70-90; neither commands
full consensus

SETTING

a rented house in Rome

KEY PEOPLE

Paul, Jewish leaders in Rome,
a Roman guard

WHAT HAPPENED .

Under house arrest in the capital
of the empire, Paul spends two
years proclaiming the kingdom of
God and teaching about Jesus
“with all boldness” and unhindered.

THE TEXT »

Acts 28:16-31 records Paul under house
arrest in Rome, meeting with Jewish
leaders, citing Isaiah’s hardening
prophecy, and spending two years
teaching all who came to him “with all

boldness... none forbidding him.”

PAUL PREACHES AT ROME

Under house arrest in the capital of the empire, Paul keeps
__preaching, “with all boldness, none forbidding him.”

“Be it known therefore unto you, that this salvation
of God is sent unto the Gentiles: they will also hear.”
— Acts 28:28 (ASV)

THE STORY »

The man once found breathing threats
on the road to Damascus ends the
book of Acts still preaching, still
unstopped, at the very center of the
empire that will later execute him.

THE MESSAGE »

Paul’s declaration that “this salvation
of God is sent unto the Gentiles’ closes
the loop opened at Cornelius’s
household and the Jerusalem Council —
the gospel’s reach to the nations is now

stated as an accomplished fact, not a live debate.

“And he abode two whole years in his own hired dwelling, and received all that went in unto him, :
preaching the kingdom of God, and teaching the things concerning the Lord Jesus Christ with all boldness, none forbidding him.” R,
— Acts 28:30-31 (ASV)

— —_—— e,

H]%T()RICA[ ({JNTEXT i

® Acts’s abrupt, unresolved ending — no
account of the outcome of Paul’s trial
before Caesar, nor of his eventual
death — is a genuinely debated feature
bearing directly on when Acts itself was
written; state honestly as a live
scholarly split, not settled.

Acts’s final word in the Greek text is
literally “akolytos’ (“unhindered”) —
many commentators read this as a
deliberate authorial choice: the
gospel’s unstoppable spread, not any
one imprisoned man'’s fate, is the true
closing subject of the book.

Paul’s closing appeal to the Jewish
leaders in Rome cites Isaiah 6:9-10 —
the same “hardening’ passage Jesus
himself applies to his own parables’
reception — bookending Acts’s
narrative of Jewish and Gentile
response with a shared Old

Testament text.

THE MEANING »

Acts ends deliberately open — no
verdict, no death scene — because
the boolk’s real subject was never
one man’s fate; it's the unstoppable
spread of the word, continuing past
the last page.




| CONTEXT

From a Roman prison, expecting execution, Paul writes a last letter — o The authorship of the Pastoral Epistles is one of the

. a majority of critical scholars since the early 1800s
have argued for pseudonymity on grounds of vocabulary,
church structure, and chronology, while 2 Timothy

Verse

2 Timothy 4:6—8 (Paul's declaration
that his departure has come);

2 Timothy 4:16—18 (his account of
his first defense)

specifically is defended by many scholars, including
some who doubt the other two, because of its dense
personal detail.

Time

traditionally c. AD 66—67, from a Roman
imprisonment shortly before Paul's death
under Nero (d. AD 68). Contested separately
and seriously; the authorship of the Pastoral
Epistles (1-2 Timothy, Titus) — a majority of
critical scholars favor pseudonymity, though
2 Timothy is the most-defended of the three;

What is independently attested is the Neronian
persecution itself: Tacitus (Annals 15.44) records Nero
blaming Christians for the AD 64 fire of Rome, and

1 Clement 5 — written c. AD 96, within a generation —

D OmeaNs e o P , ~ P s says Paul 'suffered martyrdom under the prefects.’
Settin g T W = H'!!...::- : ' - The specific year and manner of Paul's death, and the

> 2 e, P > -,y 'second Roman imprisonment' that makes room for
a prison cell in Rome S e ! ) : this letter, are later reconstruction (Eusebius,
KeoHacol -l For [ am already being offered, and the time > Ecclesiastical History 2.22, 2.25), not contemporary

€y feopie of my departure has come. I have fought the I 34 record.
Paul; Timothy; Luke (the only good fight. I have finished the course. I have f
g&gﬂgﬁgﬂlﬂg&?‘m’ 4:10); kept the faith. From now on, the crown of # The letter's mundane requests — a cloak left behind at
: righteousness is stored up for me, which the g | Troas, 'the books, especially the parchments' (4:13) —
What Happened Lord, the righteous judge, will give to me on that ,.f"" : are the kind of unglamorous detail that even many
E}::peqtinngxeCI;ltion, Paul‘ulrriltlesal ﬁﬂal letter day; and not to me only, but also to all those 4 ; | pseudonymity-leaning scholars find harder to explain
l‘f e:;?d?fg \Lrggtdgs;?tpeée}?;m,t“;::{ay;. L4 who have loved his appearing.” a e as later invention than as genuine correspondence.
his own conviction that the course is finished | = 1me ‘65—
2L S canmictior 1 2 Timothy 4:6—8 (WEB)
== [ HAVE KEPT THE FAITH :

THE STORY THE MESSAGE

:i_ e ]

i THE TEXT

| = - 2 Timothy 4:6-8 records Paul

![ ‘ 1 declaring that his departure has

everyone gone and one / "\\»i--,_-u.-'_-‘ * that the men who abandoned
/ . him not be charged with it.

e THE MEANING |

The man Acts leaves preaching | ;'f “Eh \ Paul does not describe the ' Tflle Nlew Te.staplent‘s !r:ws; [

| 'unhindered’ in a rented house beob 4 < .v4 | ending as a defeat — he uses [ S | relentless missionary hands [

I i | SIAY A B I 2 | l|

'= | g el | inRome now writes fromacell, /| \{ 5" Vs | the language of a race completed )| gl | the work offrather than j

\ & / : i o ' expecting execution, with almost \ ) Y% | and atrust kept, and he asks \ (= /| clinging to it — the letters, I
records that at his first defense Apecling | f,:g!: ; p \ ot (e nan, canrs the oy

N into the closing pages of

companion left.
p the canon.

NS /. everyone deserted him, and that
\\_/ the Lord stood by him i'nstead

“But the Lord stood by me and strengthened me, that through me the message might be fully proclaimed, and that all the Gentiles rmght N,
: hear. So I was delivered out of the mouth of the lion. And the Lord will deliver me from every evil work and will preserve me for his :—”:i%u
< hcavenly ngdom To h1m be the glory forever anci ever. Amen 7 —2 Tlmothy 4:17-18 (WEB) oAy




CONTEXT

Verse

1 John 1:1-3 (the eyewitness opening);
1 John 5:13 (the letter's own

stated purpose)

Time

conventionally c. AD 85-95 — but this is
a derived date, not an anchored one. It
rides on the contested authorship question
and on an assumed sequence relative to
the Gospel of John; unlike Paul's Corinth
ministry, nothing external fixes it

Settin

traditionally associated with Ephesus in
Roman Asia — the letter itself names no
place of writing; the Ephesus connection
comes from church tradition about John's
later residence there (Irenaeus, Against
Heresies 3.1.1), not from the text

Key People

the unnamed writer, traditionally the
apostle John; the believers he addresses;

a group that had left the community (2:19)

What Happened

An aging voice writes to a community
shaken by people who had left it,

Ercnmding their assurance not in feeling
ut in what he claims to have personally
heard, seen, and handled.

John Writes His First Letter

A writer who says he heard, saw, and physically touched the word of life
writes so that believers can know — not merely hope — that they have eternal life.

“That which was from the beginning, which we have heard, which we have seen
with our own eyes, which we have gazed upon and touched with our own
hands—this is the Word of life. And this is the life that was revealed; we have
seen it and testified to it, and we proclaim to you the eternal life that was with
the Father and was revealed to us. We proclaim to you what we have seen and
heard, so that you also may have fellowship with us. And this fellowship of ours

is with the Father and with His Son, Jesus Christ.”

— 1 John 1:1-3 (BSB)

HISTORICAL CONTEXT

® ] John names no author anywhere in the letter —a

striking contrast with Revelation, which names its
writer outright ("I John," Revelation 1:9). Traditional
testimony from at least the late second century assigns
it to the apostle John; most modern critical scholars
doubt that the Gospel, the three epistles, and Revelation
all share one author, while generally agreeing the
three epistles share a common author or circle.

No consensus exists.

The Ephesus connection is tradition and inference
stacked together, not textual: Irenaeus (Against
Heresies 3.1.1) says John "did himself publish a Gospel

during his residence at Ephesus in Asia," and Eusebius
(Ecclesiastical History 3.23) reports John returning
there from Patmos — both about John generally,
neither about this letter's place of composition.

The letter's opening deliberately echoes the Gospel of
John's prologue, and its stated purpose — "that you
may know that you have eternal life" (5:13) — closely
parallels the Gospel's own stated purpose in

John 20:31. That literary kinship holds regardless

of how the authorship question is resolved.

THE TEXT

1 John 1:1-3 opens with a claim of
direct physical encounter — heard,
seen with the eyes, gazed upon,
touched with the hands; 1 John 5:13
states the letter's purpose outright:
that its readers "may know" they have

THE STORY
A community rattled by people
who had walked out of it (2:19)
is steadied not by an argument
but by testimony — someone
saying he was there, and this is

%&/F“ SEEN, HEARD, AND T TOUCHED

THE MESSAGE

The claim is deliberately physical.
Whatever else the writer is
asserting, he is not describing a
philosophy or an inner experience;
he is describing something with

Fe \c{{’ D i ok
THE MEANING

The letter's aim is settled
confidence rather than anxious
hope — "that you may know" —
which is why it belongs at the
end of this collection rather

eternal life. what he handled. a b"d)’ that could be touched. than the middle.
e = | have written these things to you who beheve in the name of the Son of God, aﬁ//
f-,-r?"";' J?F?: - W‘-\{-\

so that you may know that you have eternal life.” — 1 John 5:13 (BSB)
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CONTEXT

Revelation 1:9-19 (John on Patmos
and the opening vision); Revelation
22:20-21 (the book’s final words)

e —
AT

Time (Contested)

traditionally c. AD 95, late in Domitian's
reign — the majority scholarly position,
resting principally on Irenaeus writing

c. AD 180. A genuine minority of scholars
argues for c. AD 65-68, under Nero. Neither
side has closed the question, and the
difference carries real weight for how

the book's Judgmenr language is read

Settmg

Patmos, a small island in the
Aegean off the coast of Roman Asia

Key People
John; the risen and glorified Christ;

the seven churches of Asia the vision
is addressed to (1:11)

What Happened

John, on Patmos "for the word of God,
and for the testimony of Jesus Christ,”
sees the risen Christ, falls at his feet

as dead, is told “Fear not," and is
commissioned to wnre what he has seen.

THE TEXT
Revelation 1:9-19 records John on Patmos
“for the word of God,” his vision of the
risen Christ, the command “Fear not,”
and the charge to write what he has seen;
Revelation 22:20-21 records the book’s

closing promise and its closing prayer.

John's Revelation on Patmos _

Exiled on a small Aegean island, John sees the risen Christ and is told

to write — and the Bible's last book closes with the Bible's last prayer.

—

e

“And when I saw him, I fell

. at his feet as dead. And he laid

~ his right hand upon me, saying =

" unto me, Fear not; I am the first

and the last: I am he that liveth,

alive for evermore, Amen; and have |
the keys of hell and of death. Write =

~the things which thou hast seen,
== and the things which are, and the =
- things which shall be hereafter;”

TI—IE FIRST AND THE LAST

THE STORY

The last surviving voice of
the original circle, confined

on a small island at the

edge of the empire, receives

the vision that closes
the canon.

“He which testifiéth these thmgs saith, SurelyI come qu1ckly Amen. Even so, come, Lord Jesub

THE MESSAGE

The figure John falls before
is not a stranger to him —
it is the one who “was dead”

and is now “alive for evermore,”
holding the keys of death itself.

r
[
[
1

. ‘and was dead; and, behold, I am = & |

e e e T T

HISTORICAL CONTLX'

® The late date is the majority view and rests
principally on one sentence in Irenaeus, Against
Heresies 5.30.3 — the vision “was seen no very
long time since, but almost in our day, towards
the end of Domitian's reign” — later echoed by
Clement of Alexandria, Eusebius, Victorinus,
and Jerome. Two honest qualifications: Irenaeus
wrote roughly 85 years after the event, and much
of the later testimony may depend on him rather
than confirm him independently.

e The minority early date is a real scholarly position,
not a fringe one. Its strongest arguments are that
Revelation 11:1-2 seems to assume a standing
temple, that the seven kings of Revelation 17:9-11
can be counted to land on Nero, and that “666”
decodes to “Nero Caesar” in Hebrew letters. Each
has a serious answer — visions measure temples
that don't stand (Ezekiel 40-48), the emperor
count changes entirely depending on where you
start, and a Nero allusion works in AD 95 because
the legend that Nero would return was still
circulating — but none of the answers is a knockout.

® The text says only that John “was in the isle that
is called Patmos, for the word of God” (1:9) —
it never uses the word exile. Banishment is what
the early church tradition supplies (Clement of
Alexandria, Eusebius, Victorinus), and Roman
relegatio to islands was a real, documented
penalty, so the inference is a reasonable one —
but it is an inference, not a statement of the text.

THE MEANING

The Bible does not end

with a verdict; it ends with

a request — “Even so,

come, Lord Jesus” — leaving

the story deliberately open

toward the return this whole
_collection has been pointing at.

__ The grace of our Lord Jesus Christ be with you all. Amen.” — Revelation 22:20-21 (KIV)



